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In an eloquent defense of Calvinist theology, author and professor Michael Horton invites us to
explore the teachings of Calvinism—also commonly known as Reformed theology—by showing
how it is biblical and Christ-centered, leading us to live our lives for the glory of God.The system
of theology known as Calvinism has been immensely influential for the past five hundred years,
but it's often encountered negatively as a fatalistic belief system that confines human freedom
and renders human action and choice irrelevant.Taking us beyond the caricatures and typical
reactions, For Calvinism:Explores the historical roots of Reformed thought.Delivers the essence
of Calvinism, examining its distinctive characteristics, such as election, atonement, effectual
calling, and perseverance.Encourages us to consider its rich resources for faith and practice in
the present age.As a companion to Roger Olson's Against Calvinism critique and response,
readers will be able to compare contrasting perspectives and form their own opinions on the
merits and weaknesses of Calvinism.

About the AuthorMichael Horton (Ph.D., University of Coventry and Wycliffe Hall, Oxford) is the
J. Gresham Machen Professor of Systematic Theology and Apologetics at Westminster
Seminary California. A Reformed minister, he also cohosts the White Horse Inn
(whitehorseinn.org) and is editor of Modern Reformation magazine. The author of more than 20
books, his latest is The Christian Faith: A Systematic Theology for Pilgrims on the Way. --This
text refers to the audioCD edition.
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FORCALVINISMMICHAEL HORTONTo my mother, who taught me to expect to find wonderful
truths — and not a few surprises — in the ScripturesCONTENTSCoverTitle PageIntroduction—
Calvinism and Arminianism: Why Bother?Foreword (by Roger Olson)ONE The Essence of
CalvinismTWO Of Regents and Rebels: The Human ConditionTHREE Loved before Time
(Election)FOUR Mission Accomplished (Atonement)FIVE Called and Kept (Effectual Calling and
Perseverance)SIX Calvinism and the Christian LifeSEVEN Calvinism and Christian
MissionsEIGHT Calvinism Today: a SWoT analysisAfterwordNotesAcknowledgmentsAbout the
AuthorCopyrightAbout the PublisherINTRODUCTIONCALVINISM AND ARMINIANISM: WHY
BOTHER?Calvinists are “the chosen frozen.” Become one and you’re sure to lose not only your
evangelistic and missionary zeal, but also the heartfelt joy of a personal relationship with Christ.
The pursuit of holiness will wane. Calvinism is a religion of the head, not the heart or the
hands.Many people have certain assumptions about what Calvinism will lead to on the basis of
misunderstandings about what it teaches and therefore where it logically leads. Calvinism ranks
knowing above feeling and doing, doctrine over life, it is often assumed. Underscoring God’s
sovereignty, human sinfulness (even that of believers), justification by an imputed righteousness,
and utter dependence on grace surely undermines personal responsibility. And if you stress
God’s sovereignty and grace too much, you’ll not only stop evangelizing; you’ll stop praying,
praising, and pursuing holiness. It’s a recipe for disaster.But the actual history of Calvinism —
including what Calvinists have consistently written, preached, prayed, sung, and witnessed —
doesn’t fit the stereotypes. Of course, one may encounter cold and joyless Calvinists. But is that
a generally valid characteristic or is it a caricature? And when people run into Calvinists of this
sort, is it a reflection of personal characteristics and conditions or of the doctrine itself? And if
Calvinists have in fact been in the vanguard of evangelism and missions, as I’ll point out later,
then is it possible that critics have misunderstood the logic and implications that they ascribe to
Calvinism?Critics have frequently confused Calvinism with hyper-Calvinism, and sometimes
contact with hyper-Calvinists proves the caricature. Often, bowled over by a sense of God’s
majesty and grace, new Calvinists enter what we call “the cage phase.” Like any new convert, we
can be hard to live with when we’ve just experienced a radical paradigm shift. Why weren’t we
taught this when it seems so evident in Scripture? How can our fellow Christians ignore these
doctrines and even squelch any discussion? In this condition, enthusiasm can turn to frustration
and even to arrogance and divisiveness. Only superficially acquainted with Reformed teaching
at this stage, we swing from one extreme to the other, misunderstanding and misrepresenting
these doctrines. This often proves the caricature. No doubt, many critics of Calvinism have
encountered this, and it puts them off from taking a second look at the position.However,
mainstream Calvinism has been associated with personal renewal as well as doctrinal
reformation. In fact, Reformed piety has resisted the false choice between head and heart,
doctrine and life, church and individual. In the sixteenth and seventeenth centuries, both



Lutheran and Reformed traditions reflected a concern for doctrine and life as one integrated
pattern. Like the Reformers themselves, the evangelical movement was deeply impressed with
the significance of Christian truth for daily living. That is why the Bible was translated into the
common languages of the people and widely distributed to parishes and households, along with
catechisms, prayer books, and psalters.Grace was not just a doctrine but a person—namely,
God himself, in Jesus Christ, clothed in the gospel. Hearts were filled with thanksgiving and joy
in the presence of a holy God who had forgiven, justified, and renewed sinners—with the
assurance of resurrection in the age to come. It was not just a collection of great ideas that
turned Christendom upside down, but a radical experience of grace. It changed the way people
related to God and to each other. And this is the experience of many Christians today as well.In
the United States, historians and sociologists have long observed the disintegration of the
Reformation — and particularly, Calvinist— presuppositions that guided many Christians in
colonial America. With the Second Great Awakening (1790–1845), especially under the
influence of revivalist Charles Finney, these presuppositions were replaced with a
characteristically modern (and American) confidence in the rugged individual. At the end of his
teaching stint in the United States, before returning to Germany where he would eventually be
executed under the Nazi regime, Lutheran theologian Dietrich Bonhoeffer described America as
“Protestantism without the Reformation.” As recently as the 1980s, veteran evangelical
theologian Clark Pinnock claimed with some celebration that the defenders of Augustinian and
Calvinistic distinctives were dwindling to the vanishing point.1So it was surprising to many in
2009 when Time magazine named “The New Calvinism” as the third of ten trends shaping the
world today. Clearly, the death of Calvinism has been somewhat exaggerated. In this book, I
explore the biblical historic roots of the doctrinal beliefs commonly associated with Calvinism,
offer some context on the renewal of interest in these “doctrines of grace”—those unique
emphases of the tradition that shape life and thought — and finally, hope to encourage others to
consider its rich resources for faith and practice in the twenty-first century.Though it is a mistake
to reduce the beliefs of Calvinism to five emphases, it is true that most of the objections and
attacks on Calvinism focus on certain doctrinal distinctives, sometimes known as the “five points
of Calvinism.” The “five points” are as follows:• Total depravity: Our bondage to sin in Adam is
complete in its extensiveness, though not in its intensity. In other words, we’re not as bad as we
can possibly be, but original sin has thoroughly corrupted every aspect of our existence —
including the will.• Unconditional election: Out of his lavish grace, the Father chose out of the
fallen race a people from every race to be redeemed through his Son and united to his Son by
his Spirit. This determination was made in eternity, apart from anything foreseen in the believer.•
Particular redemption: Christ’s death is sufficient for the whole world, but secured the
redemption of the elect.• Effectual grace: The Holy Spirit unites sinners to Christ through the
gospel and faith is the effect, not the cause, of the new birth.• Perseverance of the saints: All of
those chosen, redeemed, and regenerated will be given the gift of persevering faith, so that not
one will be lost.Many people know these five points by the TULIP acronym. While intending no



disrespect for the noble flower, I prefer (for reasons that I will defend) particular redemption and
effectual grace to the terms limited atonement and irresistible grace. This book will focus on
explaining, defending, and clarifying these five points as distinctive elements of the Calvinist
doctrinal position. Instead of using the acronym TULIP, I’ll simply refer to these doctrinal
emphases as the “five points,” the “Calvinist distinctives,” or (my personal favorite) the “doctrines
of grace.”WHAT’S AT STAKE?A recent Pew study reported that atheists and agnostics know the
Bible and Christian doctrine better than evangelicals. Mormons and Jews came in second. This
simply corroborates other surveys that point up the urgency of basic instruction in our churches
today. Christians need to know what they believe and why they believe it.Of course, the deeper
we wade into the reservoir of Christian faith and practice, the more we encounter debates that
have not only brought clarity and unity, but also debate and division. The Calvinist-Arminian
debate is one of those long-running conversations. Touching as it does on so many questions at
the heart of our understanding of God, ourselves, and salvation, it is not surprising that this
controversy continues to provoke interest and opposition.All Christians have some assumptions
about God’s sovereignty and human freedom, sin and grace, election and free will, the nature
and extent of Christ’s saving work, God’s faithfulness, and human faith and obedience. The
question is whether we have tested these assumptions by Scripture, arriving at explicit
convictions rather than vague sentiments. You are probably reading this book because you are
interested in these questions. That means that regardless of the views you currently hold, you
are not content to assume the “moralistic, therapeutic deism” that sociologists document as the
default setting of most Americans today. But how can we say that the Bible clearly reveals saving
truth if godly believers disagree so strongly in their conclusions? The Arminian-Calvinist debate
especially presses that question.This debate goes to the heart of the gospel itself. That does not
mean that those with whom we differ don’t really believe the gospel. We are justified through
faith in Christ, not through doctrinal precision. However, are our doctrinal assumptions and
convictions consistent with that profession of faith? Much of the debate comes down to one
basic difference: Arminians affirm synergism (i.e., “working-together,” or cooperation between
God’s grace and human willing and activity), while Calvinists affirm monergism (i.e., “one-
working,” or God’s grace as the effectual source of election, redemption, faith, and
perseverance).Calvinists do not deny that there are commands in Scripture and that these
reveal God’s moral will. Nevertheless, as Calvin put the matter, “we must have this gospel daily
repeated in the church.” “For although faith believes every word of God, it rests solely on the
word of grace or mercy, the promise of God’s fatherly goodwill,” which is only realized in and
through Jesus Christ.2 “For in God faith seeks life,” he adds, “which is not to be found in
commandments or the pronouncement of penalties, but in the promise of mercy — and only a
free promise.”3 It may well be that Arminians will affirm this, but the question is whether
Arminianism actually can square this with its other convictions.DOES SCRIPTURE OFFER A
CONSISTENTINTERPRETATION?Many Christians assume that the questions at issue between
Calvinists and Arminians are ultimately irresolvable. Calvinists have “their verses” and Arminians



have theirs. Calvinism reminds us that we cannot save ourselves and Arminianism reminds us of
our responsibility to trust and obey. Furthermore, there have been good people on both sides of
this debate throughout the centuries; do we really think that we’ll be able to come down on one
side or the other? However, with all due respect to those who assume it, it must be said that this
is a lazy position.First, neither Calvinists nor Arminians have “their verses.” All of Scripture is
God-breathed and is therefore the common treasure of all Christians. No more than a theory in
the sciences can theology accept an interpretation that fails to respect the whole counsel of
God. There are many questions we cannot answer — even about these doctrines. There our
reason must halt before God’s majesty and leave his secrets to himself. However, where God
has spoken, we must hear and respond. All of the relevant passages must be taken into
consideration.As a Calvinist, I believe that the doctrines of grace represent the best
interpretation of the whole teaching of Scripture on these questions. Regardless of how
successful we are in carrying it out in every case, we must resolve to teach what Scripture
teaches and with the proportionate emphasis that Scripture gives to it. To say that there are
“Calvinist” verses and “Arminian” verses is to conclude that the Bible itself is internally incoherent
and self-contradictory. If Calvinism cannot do justice to the passages put forward by Arminians,
then it is inadequate from the start.Second, neither Calvinists nor Arminians would accept the
framing of their position as I have represented them above. Arminians too believe that we cannot
save ourselves and Calvinists affirm our responsibility to trust and obey. So the issues at stake
are deeper than this easy solution. We cannot resolve it simply by adding a dash of Calvinist
confidence in grace and a dash of Arminian emphasis on human willing and effort.Third, there
are indeed good people on both sides of this debate. However, this is beside the point. There are
fine people on both sides of Christianity and Islam, Judaism, or Buddhism. I have friends who
are atheists and they are terrific people. How much more should we cherish our fellowship with
Arminian brothers and sisters with whom we differ!I have never met an evangelical Arminian who
would say, “I’m trusting in Christ and in my own effort for salvation.” It is not only unhelpful but
erroneous to suggest that Arminians do not take the Bible seriously or entrust their salvation to
God’s grace in Christ. So it’s not a question of whether there are conscientious believers on both
sides, but whether Arminianism as a system can affirm consistently that “salvation belongs to
the LORD” (Jon. 2:9). This particular dismissal of the debate also exhibits an implicit faith in the
“experts”: if scholars and teachers of the Bible can be found on both sides, the Bible itself must
be unclear.However, the same could be said of a host of doctrines that Calvinists and Arminians
agree are clearly taught in Scripture, such as the Trinity, the deity and humanity of Christ, and his
atoning work and resurrection. There have been many controversies in church history over these
doctrines, yet the Spirit has illumined the church to understand and to embrace clear biblical
teaching over against these heretical departures. We cannot choose which parts of Scripture are
important and what we can ignore, and this certainly holds true also for doctrines concerning the
character of God, the condition of human beings before and after the fall, the nature and extent
of God’s saving grace in Jesus Christ, and the assurance of final salvation from our sins. These



are not ivory-tower speculations, but some of the most practical and existential questions that
we will ever face in our daily lives.Calvinists and Arminians do not disagree at every point, to be
sure, but they do disagree on important points. Whether we acknowledge it or not, all of us have
at least a working theology. It may be explicit or implicit, but any believer who searches the
Scriptures will have to face these questions that lie at the heart of this historic
debate.“CALVINISM” IS JUST A NICKNAMEI should begin by saying that I don’t like the term
“Calvinism” very much. In fact, I don’t know many Calvinists who do. Like many today, I prefer to
speak of the doctrines of grace rather than the five points of Calvinism. Before the Reformation,
there were many respected theologians who defended these doctrines under the nickname
“Augustinian.” Besides Augustine himself, we think of Anselm, Gregory of Rimini, Archbishop
Bradwardine, and Luther’s own mentor, Johann von Staupitz, who led the Augustinian order in
Germany and wrote a marvelous tract defending these truths even before Luther.Luther wanted
to be known simply as an evangelical — “of the gospel.” He recoiled at hearing his Roman
Catholic critics call evangelicals “Lutherans.” Similarly, Calvin expressed disapproval when his
Lutheran critics saddled Reformed evangelicals with the nickname “Calvinists.” Neither Reformer
objected out of a sense of false modesty, but out of their conviction that the doctrines that they
taught were revealed in the Word of God and were not recent inventions. The Reformers did not
believe that they were starting over from scratch or restoring the church after centuries of
oblivion. Rather, they called the Catholic church to reformation according to the Word of
God.Charles Spurgeon (1834–1892), a renowned Baptist pastor in London, wrote in his
autobiography that the root of every heresy in history is adding something of our own to the work
of Christ. “I have my own private opinion that there is no such thing as preaching Christ and Him
crucified, unless we preach what nowadays is called Calvinism,” he wrote. “It is a nickname to
call it Calvinism; Calvinism is the gospel, and nothing else.”4At first blush, Spurgeon’s comment
sounds sectarian. Clearly, he did not mean that only Calvinists believe and proclaim the gospel
— in fact, throughout his public ministry he expressed respect for evangelical Arminians like
John Wesley. His point was that the doctrines of grace, which for better or worse are nicknamed
“Calvinism,” are not really Calvin’s, but the teaching of the Scriptures, Augustine, and a trail of
preachers, reformers, missionaries, and evangelists ever since.Furthermore, Spurgeon did not
accept the Calvinist system lock, stock, and barrel. He criticized the Reformed understanding of
baptism (especially the baptism of infants). Nevertheless, he was convinced that the doctrines of
grace—what have become known to us as “the five points of Calvinism”—are the richest and
most faithful exposition of the gospel. He was happy to be called a “Calvinist” only if it was
shorthand for someone who adhered to these biblical teachings. Although the Calvinist/Arminian
divide cuts across many church traditions, from Anglican to Baptist, it also unites believers
across the same spectrum. The Anglican Thirty-Nine Articles, the Savoy Declaration of
Congregationalism, and the London/Philadelphia Baptist Confession embrace these truths,
along with the Reformed and Presbyterian churches.The “five points” themselves are a summary
of the conclusions reached at the Synod of Dort (1618–1619), which was responding to the “five



points” presented by the Remonstrant (Arminian) party. The closest thing to an ecumenical
council in early Protestantism, this conference included delegates not only from Reformed
churches throughout the continent, but from the church of England. Today, its conclusions are
confessed by churches on every continent. Though his reforms were later rejected, even the
ecumenical Patriarch of Constantinople, Cyril Lucaris (1572–1638), embraced the canons of the
Synod of Dort and incorporated them into his 1629 Confession.It is remarkable that a set of
doctrines so controversial even within denominations historically committed to them has
nevertheless also brought together Christians from a spectrum that no other system has
accomplished. For all of their crucial differences, a wide variety of Protestants — Anglicans,
Reformed and Presbyterians, Congregationalists, and Baptists — have embraced these
doctrines explicitly in their Confessional documents, doctrinal texts, hymns, and preaching.Of
course, Arminianism also has enjoyed a long and wide pedigree. Although the early fathers
reflect greater diversity (even ambiguity), with good reason have Arminians appealed to many of
the later theologians of the East for support of synergism. It is certainly not difficult to find
antecedents in the medieval West or among Renaissance humanists like Erasmus. Furthermore,
Arminianism claims just as great a breadth of influence among Protestants. In fact, an implicit
Arminianism seems more widely represented today than Calvinism, even in churches formally
committed to Reformed convictions.So it would seem that throughout history, division between
monergism and synergism forms a massive divide across denominations even more than
between them. Calvinism is not a sect. It is not a group within the church, seeking its own
independent status. Rather, it is an affirmation of sola gratia in the history of the church of Jesus
Christ. The nickname “Calvinism” is unfortunate, but the content is what we will be exploring in
this book. These doctrines of grace may be vilified or celebrated, but they are never boring or
trivial. Throughout the history of the church their recovery has provoked debate, reformation,
renewal, and mission. My prayer is that the Spirit will yet again stir up Christ’s body by these
astonishing truths in his Word.FOREWORDWhen asked to write this foreword to Michael
Horton’s book For Calvinism, I feared that, as a committed Arminian, I would not be able to write
anything good about it. I should have known better. I’ve known Mike for about twenty years, and
we have had many constructive conversations about our theological differences. I like to think I
have influenced him (to think better of Arminianism), and I know he has influenced me — to think
better of Calvinism and Calvinists.I have always found Mike to be a generous and yet devoted
adherent of what he calls the “doctrines of grace” (Reformed theology). Don’t get me wrong; I still
strongly disagree with some of his characterizations of Arminianism and especially with the “five
point” Calvinist system he espouses. Anyone who doubts it should read my companion volume
Against Calvinism (Zondervan, 2011). However, I regard Mike as one of the kindest, gentlest
true Calvinists around. By “true Calvinist” I mean one who believes those doctrines correctly and
argues that they are crucial to the gospel.Mike is truly a scholar and a Christian gentleman—and
this book demonstrates it. Its exposition and defense of Calvinism is uncompromising without
arrogance or hostility toward those who disagree. Even where he disagrees with classical



Arminianism, he does not offer the sort of willful misrepresentations that I so often find in
treatments by Calvinists. They are matters of perspective. Mike accuses Arminianism mainly of
inconsistency, which I appreciate because that’s better than the accusations that it is simply a
false gospel or a “different worldview.”My basic complaint about the Calvinism Mike expounds
and defends is likewise its inconsistency. Some readers may wonder how important that
complaint is, but I’m sure Mike and I agree that there is no such thing as “foolish consistency.” As
Mike is fond of saying (and I agree): “If we are going to get the message out, we had better first
get it right.” Part of getting it right is making sure it is intelligible.In my opinion, of course, high,
federal Calvinism, the theology expressed in this book, necessarily makes God the author of sin
and evil by “good and necessary consequence” of its claim that everything, including the fall of
Adam, was and is foreordained by God. In other words, I worry that this theology undermines the
goodness of God’s character. Nevertheless, I realize from this book (and, to a lesser extent, from
other books defending high Calvinism) that Calvinists do not intend to undermine the goodness
of God’s character. The view of God espoused here is of a God both incomparably great and
good. Unfortunately, some elements of it take back some of that goodness. Nevertheless, this
theology has an impressive historical pedigree and, as Mike demonstrates, much biblical
support.Anyone interested in reading the best case possible for Calvinism must read this book. It
is informative, engaging, clear, and self-critical. It helpfully contributes to the ongoing
discussions and debates about God’s sovereignty among evangelicals. I need not have worried
about having nothing good to say. After reading the book I can recommend it wholeheartedly
with the reservation that I strongly disagree with its central claims. In today’s climate of
theological controversy many people will think that inconsistent. Well, they’re simply wrong. It is
possible to be committed and fair, critical and generous. For Calvinism proves it and my hearty
endorsement reveals it.Roger E. OlsonONETHE ESSENCE OF CALVINISMIf Calvinism is more
than “five points,” it is surely not less, and that is why the bulk of this book is devoted to these
doctrines. Before embarking on that quest, though, it is valuable to offer a summary of what I
consider the essence of Calvinism. This chapter will therefore be broader and wider than the
others: a survey from Thirty thousand feet.HISTORICAL DEFINITIONSThe label “Calvinism”
came into use around 1558 in Lutheran polemics against the Reformed view of the Lord’s
Supper articulated especially (but far from exclusively) by John Calvin (1509–1564). Although
Luther’s name became incorporated in Lutheran churches, “Calvinist” churches have been
identified historically as “Reformed.” Calvin has never occupied the unique and decisive role in
the development of the Reformed tradition that Luther has had in Lutheranism. In spite of his
obvious importance, none of Calvin’s writings is subscribed in Presbyterian and Reformed
churches, whereas the Lutheran Book of Concord includes several of Luther’s writings and
John’s Wesley’s sermons are included in the Methodist statement of faith.There are many key
leaders whose names Reformed Christians would have recognized in their day alongside Calvin.
In fact, he was actually a second-generation Reformed leader. However, Geneva became one of
the major centers for the international movement, and the leadership of its major Reformer grew



quickly. Given his enormous output (the Institutes, sermons, commentaries, and treatises), it is
not surprising that Calvin became so prominent in the tradition’s history. From Scotland to
Hungary, he became the most widely read pastor of his generation. However, he was dependent
on elders and contemporaries in the development of his own insights as well as the refinements
of those who followed — in many different cultural and historical contexts.Another historical
feature is that Reformed Christianity grew most rapidly in cities, spread out over Europe, while
Lutheranism was established by princes in Germany and Scandinavia as the territorial faith.
Furthermore, in many places where the Reformed movement was growing — especially in
France and Spanish Netherlands — churches were living “under the cross.” This diversity of
experience, ranging from establishment to persecution, is a major reason why there were
various Confessions (e.g., French, Scottish, Belgic, Helvetic), though each one expressed the
same substance. Reformed churches on the Continent embraced the Belgic Confession, the
Heidelberg Catechism, and the Canons of the Synod of Dort. The church of England sought to
pattern itself on “the example of the best Reformed churches on the continent,” but adopted its
own national Confession (The Thirty-Nine Articles of Religion).Most Reformed churches came
to embrace a presbyterian form of government, but some (especially in Hungary and England)
retained episcopal government. The English parliament called the Westminster Assembly in
order to create a new constitution for the church of England on presbyterian principles, resulting
in the Westminster Confession and Catechisms as well as the Directory of Worship. Further
strains on the consensus appeared with the rise of Independency (congregational government).
Eventually, some Independents rejected infant baptism, yet continued ardently to affirm the
doctrines of grace. Wanting to distinguish themselves both from the established church and from
Arminian (General) Baptists, they often identified themselves as Particular or Calvinistic
Baptists.Over the last few decades, the terminology has shifted quite a bit. The “New Calvinism”
movement that has received publicity in recent years is identified as “Reformed,” although much
of the numerical strength of this resurgence is to be found in non-Reformed denominations
(such as the Southern Baptist Convention). This shifting of definitions offers both opportunities
and challenges. Reformed churches can only celebrate the revival of interest in doctrines they
cherish and, all too often, take for granted. Indeed, most mainline churches in the Reformed and
Presbyterian tradition today either ignore or reject their Calvinistic distinctives. One hopes that
the “New Calvinism” trend will lead not only to more widespread enjoyment of God’s grace but
bring to Reformed churches a vitality and a renewed appreciation for these precious truths that
are the common treasure of all Christians in God’s Word. At the same time, Reformed
Christianity is more than five points. There is a tendency in conservative American Protestantism
toward reducing the richness of the faith to a few fundamentals.Catholic, Evangelical, And
ReformedIf the tendency of some in our day is to dilute the definition, the danger at the other
extreme is toward isolation. It has become a habit to speak of “the Reformed faith,” but properly
speaking there is no such thing. There is only the Christian faith, which is founded on the
teaching of the prophets and apostles, with Jesus Christ as its cornerstone. It is better, then, to



speak of the Reformed Confession of the Christian faith. Reformed churches do not add any
new doctrines to the Christian faith, but claim that they are merely recovering the clear teachings
of Scripture that had become obscured in the medieval church.Not even the “five points” are
believed to be doctrines that set us apart from other churches; rather, they are our Confession of
the articles that all Christians confess in the ecumenical creeds. In short, we believe that the
Reformed Confession most faithfully articulates what we mean by “God the Father Almighty,”
Jesus Christ and his saving work, the Spirit’s person and work, the forgiveness of sins, “one holy,
Catholic, and apostolic church,” and the last judgment, resurrection, and “life everlasting.”This
point may be best explained with the following illustration:“Reformed” Defined by Distinctive
Doctrines“Reformed” Defined by Distinctive FormulationsIn the first model, we define what it
means to be Reformed by what we believe and teach that others do not. This approach is
encouraged by reducing Reformed theory to TULIP. As Kenneth Stewart has shown recently,
there is no evidence of this acronym being used before the twentieth century.1 The tendencies
of this approach are obvious: pride and sectarian isolation. Of course, we do have to testify to
what we believe the Scriptures do teach and also to reject errors. Especially in an eclectic age,
when people pick and choose the components of their faith cafeteriastyle, it’s important to say
not only, “This we believe,” but also, “Therefore, this we deny.” We can’t just add sheets of paper
to our three-ringed binder without realizing that when we add certain pages, others need to be
pulled out. We need to think consistently about our faith and practice, in faithfulness to the self-
consistent Lord who addresses us in Scripture. Nevertheless, we are not defined merely by what
we are not, but by what we are eager to confess together on the basis of God’s Word.In the
second model, Reformed convictions are elaborations of Christian faith and practice. We teach
some doctrines that other Christians reject. However, even these distinctive teachings are
intended to buttress convictions that are shared by the church at large. For example, total
depravity represents a clear articulation of the doctrine of original sin. Particular redemption (or,
traditionally, limited atonement), perhaps the most distinctive (and controversial) petal of the
TULIP, is not an isolated dogma. Rather, it articulates a more precise understanding of what
Scripture means when it teaches that Christ’s work actually saves all for whom he died. When
we confess our faith in Christ for “the remission of sins,” we intend many of the same things that
non-Reformed Christians affirm, but we are also confessing something more definite: namely,
that Christ’s death on the cross was intended to redeem all of the elect and accomplished this
goal.All Christians believe in the new birth, but Calvinists believe that it is a gift that God gives us
so that we will believe, not because we believed. Calvinists not only confess with the whole
church that we are saved and kept by God’s grace, but that God’s grace alone ensures that
everyone who is redeemed and renewed will persevere to the end.Reformed teaching, then,
draws on its own specific interpretations while nevertheless aiming at doctrines that are
embraced by the whole church. This means, on one hand, that we confess the same faith as the
whole church and, on the other hand, that on virtually every point we affirm some things that are
more controversial or distinctive. I would argue that this is true of every Christian tradition. In my



view, this second model helps us to understand Reformed Christianity as a distinctive tradition
that nevertheless aims at a common Confession and interpretation of the faith.First, to be
Reformed is to be Catholic — that is, a living expression of Christ’s visible church that affirms the
ecumenical creeds on the basis of Scripture. The formative English Puritan William Perkins was
not speaking out of school when he titled one of his doctrinal summaries The Reformed Catholic
(1597). Reformed Christians are not restorationists. That is, they do not believe that the
Reformation was a break from Catholic Christianity, or that the church had ceased to exist until
the Reformers came along. Rather, they believe in “one holy, Catholic, and apostolic church” that
was reformed according to God’s Word and stands in constant need of being reformed by that
Word until Christ returns.Unlike myriad sects, we do not regard our congregations or
denominations as the only true church, but as part of the Catholic church across all times and
places. For example, Reformed theology is deeply trinitarian, and this is especially evident in the
prominence it gives to the covenant of redemption: that eternal pact between the Father, the
Son, and the Spirit for the salvation of the elect. Each person is engaged in our election,
redemption, calling, and preservation in grace. However, this merely highlights a belief in the
Trinity that all Christians profess.Second, to be Reformed is to be evangelical, not in the sense of
a party label or social movement, but as those who believe, confess, and spread the good news
of God’s saving work in Jesus Christ. Not all who regularly confess the Apostles’ or Nicene
Creed believe that “the remission of sins” requires at its heart belief in justification by grace alone
through faith alone, but this is essential to an evangelical Confession of that article. And not all
who affirm that salvation is by grace alone share the Reformed conviction that this evangelical
Confession is inextricably linked to the scriptural teaching of unconditional election. Even when
we are defending distinctly Reformed formulations, our goal is to confess the Catholic and
evangelical faith.The key theses of the Reformation are often summarized by the “solas”:
Scripture alone (sola scriptura) is the source and norm of Christian faith and practice, and this
Word proclaims a salvation that is by God’s grace alone (sola gratia), in Christ alone (solo
Christo), through faith alone (sola fide). consequently, all of the glory goes to God alone (soli
Deo gloria). Every distinctive feature of Reformed theology or Calvinism is aimed at clarifying
and defending this evangelical core of Christianity, with the goal of reconciling sinners to God in
Christ for true worship of the triune God.DOES CALVINISM HAVE A CENTRAL DOGMA?
Impatient with complexity, we often try to reduce major systems and traditions to a central idea. If
Calvinism can be reduced to “five points,” why not just one? Some—both friends and foes
(mostly the latter) — have argued that Calvinism is a orderly system deduced logically from the
central dogma of predestination or the sovereignty of God. Happily, this thesis is coming to rack
and ruin among scholars. However, it takes a while for the news to get out.There are a few good
reasons for challenging the popular assumption that predestination is Calvinism’s central
dogma.First, Calvin was not the first Calvinist. The standard medieval view affirmed
unconditional election and reprobation and held that Christ’s redemptive work at the cross is
“sufficient for the world, efficient for the elect alone.” Furthermore, the new birth occurred by



grace alone, apart from any human cooperation (although this was identified with baptismal
regeneration), and none of the elect could finally be lost. On even the most controversial aspects
of predestination, Calvin’s view can scarcely be distinguished from that of Augustine, Bernard of
Clairvaux, Archbishop Thomas Bradwardine, and Gregory of Rimini. If the “five points” are
sufficient to define a Calvinist, Thomas Aquinas comes pretty close.Yet these formal agreements
hide deep differences over the meaning of grace, merit, and justification. The leader of the
Augustinian Order in Germany, Johann von Staupitz, wrote a marvelous defense titled “On the
Eternal Predestination of God,” and his famous pupil, Martin Luther, defended it in The Bondage
of the Will and his first edition of the commentary on Romans. Calvin introduces nothing novel in
his treatments of the subject. In fact, some of Luther’s strong comments in The Bondage of the
Will make Calvin moderate by comparison.By temperament and intent, the Genevan Reformer
was conservative. His genius lay not in his creativity and innovative spirit. In fact, his arguments
against the corruption in his day evidence a concern that the church had allowed relatively
recent novelties to bury the simplicity of the apostolic faith and practice that continued into the
early centuries of the church. Calvin also warned frequently against speculation—particularly on
this subject.The strength of Calvin’s contribution was his ability to integrate the orthodox
convictions of historic Christianity with the evangelical clarity of Luther, and to refine the insights
of his fellow Reformers in a pastorally rich interpretation of Scripture. Like Luther, Calvin believed
that the doctrine of unconditional election exalted God’s glorious grace, providing a crucial
support to the doctrine of justification. For the Genevan Reformer, predestination—when defined
by Scripture alone—was a practical doctrine, affording tremendous assurance for all who are in
Christ. It is the fodder for praise and thanksgiving, not for controversy and speculation.Second,
Calvin was not the only shaper of the Reformed tradition. Although his formative influence is
justly recognized, he regarded himself as a student of Luther. The Strasbourg Reformer Martin
Bucer also left a decisive imprint on Calvin, as on a whole generation, including Archbishop
Thomas Cranmer. Calvin was also a friend of Luther’s associate, Philip Melanchthon (although
he, like the orthodox Lutherans, was alarmed by Philip’s later turn to synergism). Heinrich
Bullinger, John Knox, Jan £aski (John à Lasco), Girolamo Zanchi, and Peter Martyr Vermigli
were also among the many contemporaries of Calvin who shaped Reformed teaching, not to
mention the following generations of leaders who refined and consolidated the gains of the
sixteenth century. Reformed Christians who taught predestination did not rely on Calvin any
more than on various other sources. Far more than Lutheranism, Reformed theology was a
“team sport,” whose faith and practice were shaped by international cooperation among many
figures whose names are now largely forgotten.Third, it is interesting that John Calvin never
identified predestination or election as a central dogma. He spoke of the doctrine of justification
as “the primary article of the Christian religion,” “the main hinge on which religion turns,” “the
principal article of the whole doctrine of salvation and the foundation of all religion.”2 Obviously,
he considered predestination an important doctrine. But he was not only unoriginal in his
formulation; he did not raise it to the level of a central dogma. Predestination does not even



appear in his Geneva Confession (1536), although the necessity of baptizing covenant children
is explicitly mentioned, as well as the meaning of the Lord’s Supper.In fact, divine election is
asserted more directly in the Thirty-Nine Articles of the church of England than in the Heidelberg
Catechism. In these statements, like many other Reformed Confessions and catechisms of the
period, the focus is on the essential articles of the Christian faith— particularly where it differed
from Roman Catholic and Anabaptist interpretations. Arminius was not even born.However,
Calvin was challenged directly in Geneva by outspoken opponents of the doctrine and engaged
them in extended polemics. These debates reflect the greater attention Calvin gave the subject
with each new edition of the Institutes. Yet even in the final 1559 edition, predestination is
nothing like a central dogma and follows on the heels of a richly devotional treatment of prayer.
As B. B. Warfield pointed out, Calvin’s emphasis on God’s fatherly love and benevolence in
Christ is more pervasive than his emphasis on God’s sovereign power and authority.Subsequent
disturbances in Reformed churches, especially the rise of Arminianism, provoked fresh
controversies. As was true in the controversies over the Trinity, the deity of Christ, and the nature
of grace in the ancient church, challenges always give rise to greater refinement. The Belgic
Confession (1561) summarizes election in a few rich but sparse sentences. However, with rising
challenges within Lutheran and Reformed circles over predestination, more had to be said.
While rejecting reprobation, orthodox Lutherans raised unconditional election to Confessional
status in the Formula of Concord (1580), the Synod of Dort was called in 1618–1619 to settle the
Arminian debate, and the Westminster Assembly incorporated the conclusions of Dort into its
Confession (1646).None of this is to diminish the obvious importance of election in Reformed
theology, but it does serve to dissuade us from regarding it as a central dogma or as a uniquely
Calvinistic tenet. No one began with predestination as the heart of Reformed theology; it gained
importance to the extent that it was challenged from within.The truth is, there isn’t a central
dogma in Calvinism, although it is certainly God-centered—and, more specifically, Christ-
centered, since it is only in the Son that God’s saving purposes and action in history are most
clearly revealed. Yet even in this case, Christ does not serve as a central idea or thesis from
which we deduce other doctrines. Rather, we are taught by Scripture itself to find Christ at its
center from Genesis to Revelation.With Melanchthon and Bullinger leading the way, covenant
theology emerged as the very warp and woof of Reformed theology.3 Even this is not a central
dogma, however, but more like the architectural framework. As B. B. Warfield explains, “The
architectonic principle of the Westminster Confession is its federal [covenant] theology, which
had obtained by this time in Britain, as on the Continent, a dominant position as the most
commodious mode of presenting the corpus of Reformed doctrine.”4 Although I am focusing on
the “five points,” it is my hope that readers, beginning with these marvelous doctrines of grace,
will investigate the depths and breadth of Reformed teaching and practice.A MAP OF
THEOLOGICAL POSITIONSHaving offered a definition of Calvinism, it is worthwhile to draw a
map of the different views that I will refer to from time to time throughout this book. Just as
Calvinism has often been caricatured by its critics and distorted by extreme advocates, the



same is true of Arminianism. Often, it is simply equated with Semi-Pelagianism or even
Pelagianism, but a clearer picture will help us both to be more honest and to engage in real
rather than imagined differences.First, let’s define Pelagianism. A monk living in Rome (possibly
of British origin) between 354 and 440, Pelagius emphasized in his preaching the importance of
free will and good works in determining final salvation. Pelagianism has been identified
historically with a denial of original sin and the necessity of grace for salvation. Condemned by
several popes and councils (carthage in 418; Ephesus in 431), Pelagianism represented Adam
as a bad example and Christ as a good example. God is gracious in that he sets before the
human race the opportunity for life or death and has endowed everyone with the power of free
choice for good or evil. Through constant exhortations and instructions, one may be brought to
repentance and faith and continue in the life of good works that finally merits everlasting
life.Second, Semi-Pelagianism arose as a modification. Although it did not accept original sin,
this view taught that the fall weakened the moral nature of human beings so that they required
strengthening grace. The initial act of responding to God is due to free will, but grace assists the
believer in a life of faith and good works. This view was condemned at the council of Orange in
529. His council declared that grace is necessary at the beginning as well as throughout the
Christian life. Given the popular views often held by evangelicals today, the following citation is
worth quoting at length:If anyone says that the grace of God can be conferred as a result of
human prayer, but that it is not grace itself which makes us pray to God, he contradicts the
prophet Isaiah, or the Apostle who says the same thing, “I was found by them that did not seek
Me; I appeared openly to them that asked not after Me.” If anyone maintains that God awaits our
will to be cleansed from sin, but does not confess that even our will to be cleansed comes to us
through the infusion and working of the Holy Spirit, he opposeth the Holy Spirit Himself who says
through Solomon, “The will is prepared by the Lord.” If anyone says that not only the increase of
faith but also its beginning and the very desire for faith, by which we believe—if anyone says that
this belongs to us naturally and not by a gift of grace, that is, by the inspiration of the Holy Spirit
amending our will and turning it from unbelief to faith and from godlessness to godliness, it is
proof that he is opposed to the teaching of the Apostles For those who state that faith by which
we believe in God is our own make all who are separated from the church of Christ in some
measure believers If anyone says that we can form any right opinion or make any right choice
which relates to the salvation of eternal life, or that we can be saved, that is, assent to the
preaching of the gospel through our own powers … he is led away by a heretical spirit If anyone
maintains that he comes through free will, it is proof that he has no place in the true
faith.5Pelagianism arose primarily as a reaction against Augustinianism. As the bishop of the
North African city of Hippo, the mature Augustine (354–430) was profoundly drawn to the
theology of grace. His controversy with Pelagius served to sharpen his insights as he, along with
Jerome and other church fathers, refined the Western church’s formulation of original sin,
predestination, the atonement, and the perseverance of the saints in grace. Like most of us,
Augustine did not start out confessing the doctrines of grace. Rather, he became more



interested in searching the Scriptures on these points especially as he encountered challenges
and wrestled with his own heart. From beginning to end, Augustine concluded, salvation is by
grace alone. The fallen will, bound to sin, is unable even to seek God’s grace apart from the
grace that he gives to his elect. Augustinianism was virtually equivalent to orthodoxy in the West,
although it always encountered fresh opposition.With these coordinates in mind, we turn now to
movements arising out of the Reformation. Luther’s debate with Erasmus over the freedom of
the will and divine election underscored the sovereignty of God’s grace in election and
reprobation.6 The Lutheran Confessions, however, affirm God’s unconditional election of those
on whom he will have mercy but deny his reprobation of the rest as an actual decree. While
Confessional Lutheran and Reformed theologies differ with respect to the decree of reprobation,
the extent of the atonement, and the resistibility of God’s grace, they are united in their defense
of monergism (i.e., God alone working in salvation), grounded in his unconditional election of
sinners in Jesus Christ.7 Calvinists question the consistency of monergism in the Lutheran
system, however, and I refer to some examples in the following chapters.At last we arrive at
Arminianism. A student of Calvin’s successor theodore Beza, Jacob (James) Arminius first
attracted attention when he denied that Paul’s description of the struggling person in Romans 7
could possibly refer to a genuine believer. Eventually, he came to reject a particular election,
redemption, and effectual calling of the elect in favor of conditional election.After his death,
Arminius’s followers offered their Articles of Remonstrance to the Reformed church in the
Netherlands. In it, they affirmed total depravity and the necessity of prevenient grace (that is,
grace that “goes before” all of our actions). However, they held that this grace is given to
everyone and that it is consequently in the power of every person either to accept or reject the
gospel by their own free will. God has chosen those whom he foresaw would believe, Christ died
to make salvation possible for every person, the Spirit’s regenerating work may be resisted, and
even believers may so resist the Spirit’s sanctifying work that they are finally lost.8Roger Olson
points out that Arminius was still working within the covenantal paradigm of Reformed theology:
“the difference between Arminius’s federal theology and that of the continental Calvinists (and
the British Puritans) is the former’s conditionality and the latter’s absoluteness.”9 This difference
proved decisive, which is why many Calvinists saw (and see) Arminianism as synonymous with
“neo-nomianism”—that is, turning the gospel into a new law.In comparison with Calvinism, the
Arminian system seems closer to Semi-Pelagianism. In fact, I would argue that it lists in that
direction. Whenever Arminianism loses its evangelical way, it is always in a “Pelagianizing”
direction. Nevertheless, it is important to state the actual views that people hold rather than the
views that we think they should hold or will hold if their logic is followed consistently. The crucial
difference between Arminianism and Semi-Pelagianism is that the former insists upon the
necessity of grace prior to all human response. At least as Arminius taught it, Arminianism does
not deny original sin or the inability of human beings to save themselves. Nevertheless,
Arminians do hold that sufficient prevenient grace is given to all people to exercise their free will,
and election is based on God’s foreknowledge of those who will in fact cooperate with his grace



in faith and good works. Final salvation is dependent to some extent on one’s cooperation with
God’s grace.10Arminians themselves affirm that “synergism” is the appropriate term for this
system’s view of salvation. However, Roger Olson distinguishes helpfully between “evangelical
Arminians” (of the heart) and “liberal Arminians” (of the head). Representing the latter, Philip
Limborch (1633–1712) taught that the fall perverted our mind but not our will.11 Historically,
liberal Arminianism usually merged into Socinianism (see below) or what we know as Unitarian
Universalism. A more evangelical Arminianism is represented among Anglicans like Jeremy
Taylor, William Law, and John Wesley and some non-Conformist Puritans like Richard Baxter
and John Goodwin.The Calvinist-Arminian divide is evident not only between Protestant
denominations, but cuts across them as well: General Baptists, influenced by Mennonite
communities, often in a more explicitly Semi-Pelagian direction, and Calvinistic Baptists (see the
London/Philadelphia Confession of 1644); Wesleyan and Calvinistic Methodists (the latter
following George Whitefield); Old School and New School Presbyterians (the latter following
Nathaniel Taylor and Charles Finney).Going well beyond Arminianism, radical Protestantism
generated another position that is important to mention. Named after Laelius Socinus (d. 1562),
Socinianism not only denied God’s predestination, but also God’s exhaustive foreknowledge of
the free actions of creatures, which Arminians and Calvinists both affirmed.12 As the
fountainhead of Unitarianism, the Socinian movement also denied the Trinity and the deity and
preexistence of the Son. Therefore, Socinianism represented a revival of Pelagian and Arian
heresies. Through the energetic efforts of Laelius’s nephew Faustus (d. 1604), the tenets of
Socinianism became widely influential in the thinking of Newton, Locke, Voltaire, Lessing, Kant,
and other Enlightenment figures.Now that we have a broader view of Calvinism’s contours and a
map of rival positions, we are prepared to explore the scriptural arguments.TWOOF REGENTS
AND REBELS: THE HUMAN CONDITIONFar from the caricature of a system whose logic
dissolves mystery, Calvinism recognizes the paradox that lies at the heart of every great doctrine
of the faith. It affirms simultaneously God’s unity and trinity, Christ’s divinity and humanity, God’s
sovereignty and human responsibility. Believers are urged with all seriousness to work out their
own salvation, and yet this salvation is already assured as a gift from the Father, in the Son,
through the Spirit. The kingdom of Christ is present now, inaugurated by Christ’s resurrection,
and yet not fully consummated until he returns. Ignoring these tensions (the irrationalist
temptation) or resolving these tensions (the rationalistic temptation) are always easy options.
Living in the tension is more difficult: listening where God has spoken, but restraining our
curiosity beyond his Word.Another paradox appears in Calvinism’s view of human nature. In my
reading, no theological system has been more affirming of this world and human nature as such
while being so profoundly struck by the misery of fallen existence. In fact, this tragic character of
our corrupt existence is measured by the height from which we have fallen and the glorious
future that awaits us at Christ’s return.GOD’S GLORIOUS IMAGE-BEARER: HUMAN
DIGNITYCalvinism teaches that human beings are basically good in their intrinsic nature,
endowed with free will, beauty of body and soul, reason, and moral excellence. In short, we are



created in God’s image. Now, that might not fit the stereotype, especially when the famous
“TULIP” starts with Total Depravity. However, Reformed theology never starts with the fall, but
with God’s good creation. If we start with total depravity, we easily assume that human beings
are just rotten from the beginning, without any goodness, integrity, or free will. However,
Calvinists believe that this is a grave distortion of the matter and will lead inevitably to a
misunderstanding of total depravity.Calvin began his Institutes of the Christian Religion with the
famous lines:
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Dr. David R. Bess, “Good, Comprehensive Summary of Reformed Theology. Horton does a
pretty good job here of providing a comprehensive summary of Calvinism. As a non-Calvinist
who is seeking to learn more about Calvinism, I found this work to be more informative than
persuasive. Horton is very much the Reformed scholar, and it shows in his presentation. He
goes into considerable detail with each one of the five letters of "TULIP." He also provides a
historical and contemporary context for Reformed theology. I see this book as more of a
resource for someone who already is a Calvinist, rather than someone who is "on the outside
looking in." As a non-Calvinist, I deeply appreciate the forward by Roger Olsen, a very prolific
Arminian. It demonstrates the cordial rapport that Horton has with fellow believers who do not
share his soteriology. He reflects that same tone through his book. That cordiality gives me a
greater respect for the author and a greater openness to his viewpoint. I recommend this title for
any Calvinist who would like a summary work of his soteriological position.”

f4ewso45, “Great Content, but Atrocious Editing. The information and presentation of Reformed
doctrine is excellent. It is clear and fairly easily grasped. He defends it well and then warns of its
pitfalls. His comparison and debate with Arminianism is very helpful as it does highlight the
differences. I was edified and had some points clarified by the book.The editing is awful.
Numerous times, the first letter of the first word of the sentence is not capialized. Proper names
are often not properly capitalized. Punctuation is missing. Sometimes entire sentences and
consecutive sentences are unpunctuated. This can and should be fixed. Fortunately, this is
distracting and not confusing. It is, however, extensive.Good teaching on Calvinim/Reformed
doctrine.”

F. Gwin, “A fantastic introduction to Calvinism. This is the first official book I have read about
Calvinism, and it had a lot of shocks for me. I was honestly surprised to find out that
predestination is not the central doctrine in Reformed Theology. However, once that initial shock
was out of the way, I was easily pleased by this wonderful little book.This book specifically
argues for the validity of the TULIP doctrines (though Horton argues that Limited Atonement be
changed to Particular Redemption, and that Irresistible Grace be changed to Effectual Calling). I
was delighted by the way that this book easily built a foundation for the doctrines of grace, and
how Horton makes the unfolding of the different doctrines very picturesque. I had always thought
that it did not matter which order the TULIP doctrines were in, but rather they were all the same
regardless of order. Horton changed my mind on this. He argued, for example, that God did
predestine us unconditionally, because if he looked in the future and saw people who would
choose him then that invalidates the doctrine of total depravity.After spending the majority of the
book systematically working through the TULIP doctrines, Horton has a last chapter which I
found to be very much needed as well as humbling (this was my favorite chapter in the book). He



talks about the dangers of the extremes and potential pridefulness Calvinist could have, and
issues a fair warning to those who would go that way. The afterward even contains a small
amount of personal testimony in these doctrines from the time he was a teenager, which I found
to be very encouraging and enlightening. The book would be worse off without the afterward!To
Summarize: I loved this book. It makes a wonderful argument for Calvinism and I have now made
plans to look into greater depths of Reformed Theology. Even though reading the Word, talks
with friends, and sermons by John Piper already had me slightly leaning in this direction, this
book is a great resource that now has me very much convinced towards Calvinism.”

Ye Shall Be As Gods, “Excellent. Probably not the first book to read on your Christian journey but
certainly one you should read if you've been a believer for a while and want a little deeper
understanding of your faith. I highly recommend reading this along with its reciprocal book
Against Calvinism. The two together do a great job of giving you a solid working knowledge of
the argument between Calvinism and Arminianism. I don't believe you have to understand the
subtleties of these two theologies to be saved but eventually you'll start to ask or attempt to
answer questions about why some people just won't be reached by any attempt at evangelism or
what to believe about people that never get to hear about Jesus. These questions are not new
and many people that were incredibly wise and well-read have attempted to answer these
questions as well as they can be answered. One key stop on this journey to finding these
answers is going to be addressing these two opposing perspectives here.”

K. Slater, “Christian doctrine. Michael Horton does a good job exploring the teachings of
Calvinism, but with few surprises. As a reformed theologian he obviously knows his subject well.
It is interesting to see that there is a companion volume, AGAINST CALVINISM by Roger E
Olson. Each author writes the foreword for the other book. For me, Olson is more convincing in
his arguments against Calvinism than Horton perhaps is for Calvinism in his book. However,
both books are well written and have clearly presented discussions. Readers will possibly have
already come to their own conclusions regarding their theological position before they read
either book. But it is is good to be well informed about these quite different doctrinal teachings.”

C. Castro, “Great Resource. This book is an excellent resource for anyone who is trying to figure
out where he/she stands in his/her theology. Like the author, I too have been greatly blessed and
awakened to the greatness and grandeur of God as taught in reformed theology. The author
offers helpful and insightful advice to people like me who were raised Armenian, but have been
rocked by reformed theology.”

The book by Michael Scott Horton has a rating of 5 out of 4.6. 103 people have provided
feedback.
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